@ Is the bold new sirategy of nonresidential missions
succeeding? Undergraduate Michele Philemon says “Yes,” and
the evangelization of the world awaits the adoption of all
unevangelized population segments of humanity by these
intrepid advocates.

By Michele S. Philemon

Christianity is a religion which sub-
scribes to the belief that God is for all
people. For such believers, it is consid-
ered a way of life rather than just ideas
that one knows inside of one's head.
Christians make being “Christ-like” a
commitment of the heart. Therefore, the
goal of many such believers is to share
the love of and the story of Jesus Christ
with those who have never known it.

Southern Baptists and many other
denominations use missionaries to
spread the word of God among the
people who have not heard. As with
most subjects of the world, various
opinions have formed concerning the
issue of missions. The primary goal of
such work is stated in Romans 16,
verses 25 and 26. It reads, “Now to him
who is able to establish you by my
gospel and the proclamation of Jesus
Christ, according to the revelation of the
mystery hidden for long ages past, but
now revealed and made known through
the prophetic writings by the command
of the eternal God, so that all nations
might believe and obey him...” In this
writing of Paul, he believed that the
gospel, as revealed to him by God, was
universal. In accordance with this
Scripture, Donald McGavran, who is
thought to be the father of the contem-
porary church growth movement?
explained several concepts of missions.
The first idea is that missions is for dis-
cipling men and women—society after
society. This process of leading many
people of each nation to Christianity
will ideally result in justice and racial
equality. A second idea is that missions
is for helping all people of all religions
and all parts of society to live better
lives. This means going beyond the
church doors to dealing with famine

relief, aiding with agricultural needs,
and providing education. The result of
this type of missions would be that the
people learn to behave justly toward
those with whom they live.3 However,
today’s idea is somewhat a combination
of both concepts. Missionaries of this
century do not only witness to the
people on the streets or in the markets.
They can be role models, support
systems, program organizers, teachers,
manual laborers, and so much more.
The gospel need not have limitations
because God does not have limitations.

The traditional foreign missionary
has proven to be very effective. This is
the individual (or couple) who has gone
to live among a group for approximate-
ly four years at a time, will return home
for possibly a year, and then go back
into the fiefa. He is welcomed to serve
the country and is allowed to openly
disciple and develop churches.
However, the new global perspective is
focusing on reaching those countries to
which access is limited and using other
ways to approach these hard to reach
peoplet

In order to understand the concept
of this paper, there are certain terms
that must be defined. First, a “people
(s)” is an ethnolinguistic group that has
its own language and is ethnically
distinct. Second, a “people group” is an
“umbrella term” used for a population
segment that has political, economic,
religious, cultural, and geographical
commonalties. An “unreached people
group” is one in which there is not an
indigenous community of believing
Christians able to evangelize their own
people group.®

The number of unreached people
groups is tremendous, and the tradi-

tional missionary approach will not
always work. McGavran was extremely
involved with research and evangelistic
strategies. He measured the success of
the witnessing by how many were won
to Christ. He thought this was a fair
measure because of the theology of ste-
wardship. With this test, people were
forced to evaluate the effectiveness and
ineffectiveness of the Lord's work 6

According to Ralph Winter, head of
the US Center for World Mission, it was
this type of thinking that led McGavran
to single-handedly launch a missiologi-
cal movement for “unreached peoples”
and also create a scholarly field of evan-
gelical missiology.” Keith Parks, the
President of the Foreign Mission Board,
made some comments about the mis-
sionary. He believes the work of a mis-
sionary is very challenging because one
must first be able to understand oneself
within a culture in order to deal with
Christianity as it applies to other
cultures. Though the gospel must be ex-
perienced in judgment of culture and
must be experienced as above culture, it
has to be compatible and acceptable for
every culture. It needs to be at home in
any setting.® Because this is an issue,
there is a need to get the gospel into
those countries which cannot otherwise
be reached. The kind of missionary who
can serve the people without actually
being with them daily for years on end
is a “nonresidential missionary.” This
term grew out of research associated
with David Barrett's World Christian En-
cyclopedia and was coined in 1986 by a
team of mission researchers working at
the Southérh Baptist Foreign Mission
Board in Richmond,Virginia.? This type
of missionary is concerned with
learning a language, a culture, and wit-
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nessing. He is a full-time missionary
who is assigned to a single population
group but who does not live with-them.
The nonresidential missionary targets
an unreached people group in a restrict-
ed country and aims at giving everyone
in that group a chance to respond to
Christ through a network of Christian
influences® Therefore, the nonresiden-
tial missionary is an effective means of
witnessing to people groups who do not
have an adequate opportunity to hear
or respond to the message of Christ.
There is a tremendous need for non-
residential missionaries. Even though
the Southern Baptists have many mis-
sionaries  evangelizing countries—
sharing the gospel, a great number do
not have the gospel. One would like to
believe that very few countries are une-
vangelized. However, an article in The
Commission by Mark Harvey, conveyed
to the readers that hundreds of specific
people groups are not only without the
gospel, but they do not even have access
to it.! If the groups were open to tradi-
tional approaches, then those approach-
es could be used. Unfortunately, this is
not the case in many areas. The statistics
for those unevangelized is extremely
high. There are approximately 1.3
billion people—more than 2,000
peoples, 1,000 major cities, and 30
“closed” countries—who are unevangel-
ized. Also, about 500 peoples do not
have any Christian missionaries,
churches, media options, or even
Bibles.!2 These figures are very startling
when one considers that Christianity is
not a new religion. Numerous countries
have gone to war, individuals have
faced persecution, and lives have been
sacrificed to maintain the right to
worship God freely. Although witness-
ing is not a prerequisite for salvation
and is not necessary to maintain eternal
life, it is still an intricate part of the
Christian way of life. Therefore, one
would expect a greater percentage of
the world to know about Jesus Christ. It
is primarily those living in the belt of
the eastern hemisphere from Saharan
Sahel of West Africa through the
Middle East and Central Asia, then
eastward, including much of China, and
then north to India, Indochina, and
Indonesia southward who are not evan-
gelized.’® Altogether, one-fourth of the
world’s population is unevangelized.!4
If the situation was such that these
people were lost only because they do
not know Christ, then that could easily

be rendered by developing an extensive
outreach program. The fact is that they
have no way of even hearing the gospel
without someone like a nonresidential
missionary.

David Garrison, the director of the
nonresidential missions for the Foreign
Mission Board, has spotlighted many
people groups in need of Christ. Two of
them are the Kazan Tatars and the Ma-
kassarese. The first group is the Kazan
Tatars who number more than ten
million. Many of these Turkic ethnolin-
guistic peoples are located from the
foothills of the Altai Mountains in
Mongplia to the Aegean Sea in Europe.
Of these people, 100,000 are Christians.
Though the amount does not sound
small, 5.1 million of them have yet to
hear the gospel. This is due in part to
the fact that there is not a Christian
radio broadcast nor a New Testament
which has been translated into the Tatar
language. The other group with a sig-
nificant need for Christ is the Makassa-
rese people who live in Indonesia. Of
the three million people, there are only
one hundred known believers. This is
less than 1/100 of one percent of the
population. For every one Makassar
Christian, more than 24,000 have not
even heard the gospel. The primary
religion in this area is Islam, but a Bible
was translated into one of the main
dialects in 1990. Thus, even though

- radio broadcasting of any form is non-

existent in their language, God is
opening doors.’> The world is full of
“Tatars” and “Makassarese” who could
benefit from the nonresidential mission-
ary.

The nonresidential missionary is
able to reach population segments that
other career 1nissionaries cannot.
However, there are barriers that
attempt to keep the word of God out of
certain areas. Since World War I, the
world has encountered many changes.
Autonomous nations have developed,
and with the wars for independence
have come boundary disputes.
Therefore, as a result of this new nation-
alism, Western missionaries have been
restricted from countries. In 1988, forty-
five countries were completely inaccess-
ible to a Christian witness of any
degree.! However, this is not a novel
concept. The Bible tells of the city of
Jericho being closed, of Philip penetrat-
ing lands with the gospel, and of
Damascus being very hostile to the
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witness of Paul.”” Today’s missionaries
also face socio-cultural, political, and ge-
ographical barriers. For example, the
nomadic peoples are in a constant
pursuit of water or pastures, and contin-
ually are moving from the heat to the
cold. It is impractical to think that a tra-
ditional missionary would chase the
nomads from one place to another. But,
the nonresidential missionary could
research where they are at different
points in time and plan a method to
reach them. The nonresidential mission-
ary could determine what type of radio
broadcast would reach the people as
they traveled, what their needs were
(doctors, hydrologists, etc.), and -who
could most effectively witness to the
groups.18 Also, some countries forbid
any form of Western presence such as
Afghanistan, Mongolia, and Iran. Addi-
tionally, some are very difficult to reach
because they are located in very isolated
areas.

The nonresidential  missionary
utilizes all resources to reach such
peoples. Partnerships with countries on
good terms with these hostile nations
have proven to be very helpful. For
example, Indian Christians have set up
businesses in Soviet Central Asia. Latin
American Christians have done the
same thing in the Muslim territory of
North Africa. The believers in Nigeria
and Zambia have sent students to China
and to the USSR. And, Christian
Filipino domestic workers are helping
in rich households of the Persian Gulf.!
These people are useful in reaching out
and spreading the gospel. They are able
to make contacts behind the closed
doors that the missionary cannot. The
nonresidential missionary may use
other people or take on other identities
to reach the people. A good example of
this is a "tentmaker.” This is a person
who is in a fulltime secular position
over seas, but who leads people to
Christ. Official tentmakers must fund
their own ministry. Acting as a tourist is
another way of learning about the pop-
ulation, distributing tracts, learning the
language, and witnessing. Nonresiden-
tial missionaries also arrange student
exchange programs which allow
Christian students the opportunity to
do direct evangelism. Prayer is another
method used to overcome the barriers
placed on the missionaries. All of these
can be effective and allow Christianity
the opportunity to go where it has never
gone before.



The  nonresidential  missionary
approach is wvery productive. Even
though people believe the concept is too
new o be effective, the exact opposite is
true. It is not new, and it is successful.
Youth With A Mission (YWAM), Asso-
ciation of International Mission Services
(AIMS), and other groups are not only
involved with this type of ministry, but
they provide training for others who are
interested?® The Southern Baptists,
however, have only recently realized a
need to join other Christians in going to
the depths of the earth to preach about
Jesus Christ. More denominations are
sharing databases, methods of evalua-
tion, and translating agencies.? The
nonresidential missionaries are not just
“out there” on their own. They report to
home offices that oversee their progress
and offer assistance when necessary.

Michele Philemon

Commission. However, many object to
this approach. It has been accused of
being unbiblical. No, the term is not in
the Bible specifically, and neither is the
term missionary.2® But, the work of
both is somewhat defined in the Great
Commission. The Greek translated
Matthew 2819 to read, “as you are
going, teaching, and baptizing, make
disciples of all peoples”.#/ This first of
all shows an expectation that people are
going. It also says “all peoples.” This
means everyone. It does not mean only
those who can be reached easily, or
those who ask about Jesus, or those
who invite Christians to be a part of
their group. It means absolutely
everyone.

The nonresidential approach is also
objected to because it is considered to
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Paul served the people in whatever
capacity he was needed. Another
example of one who served the world
with an approach similar to that of a
nonresidential missionary was Jesus.
Because Jesus is also God, his true home
is not as a man on earth. But, he came
here and worked as a carpenter. He had
a ministry that was inordinately
effective. Jesus also pooled his
resources. For example, he delegated re-
sponsibility to his disciples. He taught
people as much as he could while he
was a human, yet he did not stay
forever. He left those he had trained to
carry on his work. And, for the things
they did not had the Scriptures and
prayer. These two very esteemed indi-
viduals were able to disciple and teach a
Christian way of life without being a
permanent resident of the areas in

They also communicate with
resource networks, such as
the World Evangelization
Database, and all nonresiden-
tial missionaries work

The nonresidential missionary utilizes
all resources to reach such peoples.

which they witnessed.
The nonresidential mis-
sionary is genuinely

concerned about the people

together as a global team.2

Southern Baptist seminaries are
going to have to expand their range of
teaching. Currently, the education is
directed toward preserving the current
congregation rather than developing
new ones.Z2 McGavran believes more of
the curriculum should include effective
evangelism. He suggested teaching the
theology of evangelism, teaching
ministers how to teach laypeople how
to disciple, teaching how to increase the
number of congregations in minority
groups, teaching about the Christianiza-
tion of other continents, and teaching a
variety of ways of evangelism.2
McGavran goes on to say that these
courses should be taught by people who
have been effective evangelizers. For
example, they should be people who
have multiplied congregations by con-
verting non-Christians to believers. The
idea is that the seminaries and divinity
schools strive for not only academic ex-
cellence but for Christian effectiveness
as well.Z5 If all nonresidential missionar-
ies pool their knowledge, their efforts
will not go unrecognized.

Numerous people groups need to be
discipled and develop a Christian way
of life in addition to being just
“reached.” This may require playing a
number of roles, but the nonresidential
missionary is committed to doing
whatever it takes to carry out the Great

be impersonal and impossible without
actually living “with” the people.28
Those who oppose this approach
believe that radios, billboards, and
tracts are assumed to be supplements
for witnessing, but they should not take
the place of doing it personally. Because
the New Testament emphasizes a
Christian way of life, a nonbeliever
needs role models to demonstrate what

-that is. The idea is that love takes time,

and a nonresidential missionary is una-
vailable to show it. The Gospel Blimp, a
satire of witnessing, also expressed that
the Bible says “Go Ye” not “Get them to
Come."?®

However, there are historical
examples of nonresidential type mis-
sionaries. First of all, Paul went after the
unreached Gentiles. In Romans 15 verse
20, Paul wrote, “It has always been my
ambition to preach the gospel where
Christ was not known, so that I would
not be building on someone else's foun-
dation.” He continues in verses 21,
“Rather, as it is written: those who were
not told about him will see, and those
who have not heard will understand.”®0
He is noted for writing letters and
making temporary visits to peoples.
Paul was in prison during part of his-
ministry, but he still continued to guide
his converts. He used the resources he
had available to extend the discipleship
in the areas where he had witnessed.

group for whom he is respon-
sible. Therefore, because he knows he
cannot be with the people group for
extensive periods of time, he makes pro-
visions. This type of minister creates a
strategy for outreach. It might be
through radio broadcasts or literature. It
could be that he will train expatriates
who will return to the homeland to
share the good news. The nonresiden-
tial missionary also uses tentmakers,
educators, doctors, social workers, etc.3!
The hope is that the people will
establish churches within their own
group. Their discipleship is facilitated,
and they are equipped to do the work.
Should it be impossible for the nonresi-
dential missionary to be with his
specific population segment, he will
direct other resources to their aid. The
churches that are planted must be indig-
enous of the culture God has called the
missionary to work with so that the
message will not be foreign to them.®
The nonresidential missionary is
working with the people. He doesn’t
force a Western gospel on them because
when he is with the people he attempts
to create an impression of God that they
will be able to comprehend.

The nonresidential missionary is able
to teach about Christ in a variety of
ways because a wealth of resources are
available in large cities. It has been
suggested that people cannot fully
know Christ unless they hear about
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Him in their own language on their
own terms. However, should this be the
case, provisions are made to share the
gospel in just that way. There is a free
flow of information by means of
computers, telecommunications, tele-
phones, and even the postal service that
are available outside of the residence of
the unreached populations. Agencies
and individuals such as refugees and
migrant workers are able to share
relevant data about the people groups
with the missionaries.® The nonresi-
dential missionary networks with
Southern Baptists and Christians all
over the world. For example, Wycliffe
Bible Translators have agreed to
translate a Scripture for an unreached
people group of 16 million. Internation-
al Bible Society has agreed to publish it,
while other agencies have agreed to
deliver it. The whole project began as a
cooperative one in which someone
agreed to broadcast the gospel for a
group of Christians who manufactured
and delivered radios preset to receive
the transmissions.34

The Baptists use the media to reach
their people groups. One method is
radio drama. It began-in the Philippines
and involves follow-up with the local
churches. It is heard by many because it
is done on secular stations. The
Filipinos would listen to a problem
being dramatized for about twenty
minutes and then to a panel discussion
format which offered about ten minutes
of counseling. The people listen because
the problems are real life situations to
which the Baptists offer biblically
founded answers.® Radio opens many
doors for the nonresidential missionary
because so many things can be done
with it in the people's own dialect. Bible
classes can be taught, testimonies can be
shared, songs can be sung, etc. One way
radioc opened doors for a group in
CGuatemala was through a program
called “Greetings.” The listeners would
write letters to be read on the air. They
consisted of everything from messages
for family members to questions about
God* The people were very pleased
with such an open form of communica-
tion, and many were won to Christ. The
radio also offers an opportunity for
follow-up through Bible Correspon-
dence Class which is offered free of cost.
The people can enroll by either mail or
telephone. Then, once a person
graduates, he will receive a diploma
and a pamphlet, “Using Your Bible Cor-

respondence Course Materials to Begin
Your Own Bible Study.”37 In addition,
the Mass Media Center directed by
Allen Hill, has also developed materials
that will enable a group to move from
Bible study into a worshiping body. It is
called How to Lead a Bible Study Group in
Worship and includes call to worship
materials and choruses.® Another
method is the cinema. The “Jesus” film
has been translated into many
languages. It can be shown with a
portable generator and lasts about two

‘hours. The problem with the film,

however, is that many people think that
the Jesus on the movie screen is real
and do not understand that he is played
by an actor.®® Regardless, it makes the
story very true to life because they can
see how Jesus was and hear about him
in their own language. That allows
them to think about the sacrifice he
made as a very personal one.

Networking is not new. The Bible
even gave examples of co-workers and
delegation. First of all, Moses led
twelve tribes in the Exodus. Then, Jesus
had twelve disciples who were
symbolic of the twelve tribes of Israel.
Another example of Jesus and one of
Paul is that they did not baptize
believers. They knew that once they
were gone someone else would have to
assume the responsibility. 4 The ideas
behind networking have proven to be

_ successful for ages gone by. Since the

resources are available, it would be
shameful not to use them. Therefore,
the nonresidential missionary research-
es his people group and is then able to
share Christ in a variety of ways.

The nonresidential  missionary
approach has proven to be very
effective in spreading the gospel. David
Garrison cited several examples in The
Nonresidential Missionary of families
serving the Lord in this capacity. He
also gave several case studies of people
groups before they had such a mission-
ary and then after they had one. One
such family, the Knowles (all names
and places have been slightly altered
for protection of the ministry), began
ministering in Asia in 1926. Within
eight years, 1000 people came to know
Christ. Then, Maoist Communism
invaded the villages, and the Knowles
eventually had to leave. They refused to
give up though and continued to pray
for the people and explore ways of
reaching them. By the 1980s when the
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country began to show signs of
reopening, their son and daughter-in-
law had joined them in their pursuit to
evangelize the village in China. David
Barrett's Seven hundred plans to evangelize
the world opened the doors to the non-
residential missionary approach. Now,
the family has added a third generation
to their mission team, and they are once
again attempting to rekindle the gospel
among this group for which
burdened.4!

The Parks are another example of a
nonresidential missionary family. They
are concerned about a large group of
non-Chinese who live in the mountain-
ous interior of China. This people group
has its own language and race, but they
do not have missionaries, Scriptures, or
churches. Studies indicate they are not
totally without religion though because
there is a mixture of shamanistic and
animistic practices. They are known for
their skills in archery and had several
people on an Olympic team when it was
hosted by Seoul, Korea. It was this op-
portunity that enabled the Parks to use
bilingual friends to witness to the
athletes. Several returned from the
Olympics with tracts and Chinese New
Testaments. Since this time, much
prayer has been focused on this isolated
group in China. As a result, tourism
became possible this year in the
province. A group of Christian tourists
have already begun to prepare a visit.
They plan to take New Testaments and
gospel tracts in the Mandarin language
with them. Also, a rural medical clinic
has permitted Christian doctors and
midwives to witness to the people.'One
young clinical assistant from the univer-
sity has already been converted to
Christianity as a result. She is now
studying the Bible and translating key
Scriptures. Thus, it is evident by this
that the Park's ministry is making a dif-
ference.*2

Garrison told of the Altai who are
related to the Turko-Mongolia family.
This group is primarily Muslim and ge-
ographically isolated. In 1988, a nonresi-
dential missionary was assigned to
them, and within six months 300
churches had committed to pray for the
Altai. Also, an educational exchange
program within the capital city has been
arranged with the Ministry of Education
that would allow 25-50 students,
educators, and researchers from
Christian universities in the West to



attend Altai universities. Two years
later, 40-50 Christian tentmakers,
students, and friendship evangelists
have been granted permission to live in
this area. This is only the start of what
God has planned for these people.
Because the duties of a nonresiden-
tial missionary are exceedingly
demanding, there are certain qualifica-
tions one must meet to serve in the role.
To begin with, it is imperative that the
applicant be called of God. He must also
be committed to cross-cultural commu-
nications, be at least 24 years of age at
the time of appointment, be active in a
Southern Baptist church, have good
health (physically, mentally, and emo-
tionally), be trained and involved in
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men and women are eligible for this
work, should the missionary be
married, it is necessary that both
partners go through the training.
Finally, to prepare for training, one
must have a working budget for net-
working and access to long distance tel-
ephones, correspondence, and database
information retrieval for the purpose of
research. The trainee also must have a
laptop computer and various software
to take to workshops, seminars, ete 5

It is apparent that the nonresidential
missionary has a very complex job. He
researches and surveys a specific popu-
lation segment of the world, learns the
language, and designs and aids in mo-
bilizing an evangelistic ministry. He
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Once an individual (or a couple) has
been accepted to serve as a nonresiden-
tial missionary, there is necessary
training in which he must participate.
The shortest program which is two and
one half weeks includes a self-
instruction manual. The longest
program is eight and one half weeks
and includes a survey trip to an area
where Christ is unknown. However, all
of the training programs include investi-
gating every possible Christian
resource, researching the target popula-
tion, and bringing resources such as
computers to serve a specific people
group. They also consist of computer
and telecommunication training, as well
as administrative training.#

Before the actual training begins,
several preparations must be made.
First of all, prayer is essential to the ef-
fectiveness of a nonresidential mission-
ary. Therefore, it must begin on an indi-
vidual basis and grow to incorporate
others whe will also pray. Next, it is
necessary to begin a process of evalua-
tion that will be ongoing and include
feedback from others. This will allow
the work to progress. Although single

exhausts all resources to make the
gospel available where it has not previ-
ously been. Basically, the objective of a
nonresidential missicnary is to disciple
and form new churches among the
groups who will reach out first to their
own people and then to their neighbors
who have not heard the good news of

_Christ. Therefore, the effectiveness of

the missionary must be measured by
continually evaluating the conditions of
the people group and determining if
churches have been the result of the
evangelism.®® The statistics speak for
themselves unreached ethnolinguistic
groups to be evangelized by a method
other than those used traditionally. This
is not to say they are ineffective because
with numerous populations they are
the very best option. However, 1/4 of
the world have still never even heard of
Jesus, and they need to. Thus, it is
obvious that the nonresidential mission-
ary is an effective means of witnessing
to people who do not have an adequate
opportunity to hear or respond to the
message of Christ. B
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